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The Chicago Society Biblical Research was organized February 
21, 1891, the initiative Professor George Gilbert, the Chicago 
Theological Seminary; Professor Edward Curtis, McCormick 
Theological Seminary; and Professor Ira Price Morgan Park 
Baptist Theological Seminary. 


The Society was founded section the National Society 
Biblical Literature and Exegesis. But this arrangement proving un- 
satisfactory, was voted October 29, 1892, that the Society assume 
separate existence under the present name. Professor Edward Curtis 
was the first president. 


The Constitution and By-Laws were adopted December 10, 1892, 
and were published, together with the names the charter members 
the Society follows: Edwin Bissell, Charles Bradley, Ernest 
Burton, Augustus Carrier, Samuel Curtiss, George Gilbert, 
Edward Harper, William Harper, Hermann, Charles Hors- 
well, Charles Little, David Marquis, Philip Nordell, Ira 
Price, Hugh Scott, Milton Terry, Revere Weidner, Zenos. 


From 1892 until the present, the Society has held with regularity three 
meetings each year. The Constitution and By-Laws have undergone but 
slight revision during the period. 1955 the Society laid plans for 
annual journal entitled Biblical Research. This journal sent 
members and copies can also obtained from the business 
manager, Professor Clinton Morrison, 800 Belden Place, Chicago 14, 
Illinois, $1.25 apiece. Subscriptions cost five dollars for five-year 
period. 
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The Model Hebrew Man: the Standards 
Manhood Hebrew Culture 


The modest and tentative inquiry which have ventured give 
this curious title most provisional examination question that 
will someday have dealt with depth Old Testament anthro- 
pologists. Let first define the question and then say why think 
deserves consideration. 


Cultural traits and values are most readily apprehended when they 
are exemplified the character and behavior individuals—historical 
unhistorical, the case may be—who are recognized eminently 
typical the culture which they belong. Americans have found 
uniquely representative quality the very human life Mr. Lincoln. 
Apollo was probably the supreme ideal figure the Greeks. The unity 
culture can measured the cultural community’s devotion its 
model persons, whether these are ideal actual, for they are the most 
concrete indication its agreement what normal, desirable, and 
admirable human life. Cultures, this matter others, survive 
resolving their internal ideological differences some point between 
lifeless uniformity and ruinous diversity. Ultimately, the culture 
sufficiently articulate, its standards manhood are formulated, 
least generally implied and illustrated, its literature. Such patterns, 
Ludwig Kohler has observed his Hebrew Man (London, 1956), are 
not absent from Hebrew literature. they can brought clearly into 
view, they may prove quite surprisingly instructive. 


have said “manhood” rather than “humanity” because want 
term that does not necessarily embrace women and the same time does 
not necessarily exclude them. convenient able employ the 
same word narrowly designate the preferred sex and broadly cover 
male and female. Hebrew culture primarily the work men, and 
women, respected, are nevertheless significant mainly the mothers 
men. Yet they can occasion serve the pivots history, and 
remarkable that woman the subject the unique portrait Prov- 


erbs 31:10-31. men worth were depicted for vividly this 
“woman worth,” investigation like the present one could follow 
much smoother course. sure, one has ask, even regarding such 
masterpiece this, how much the writer has extracted from experience 
and how much from imagination; and here the answer are obliged 
give that cannot tell for certain, since not know the cir- 
cumstances which the piece was written. like yittén, 
expresses wish, but the wish manifestly capable fulfillment, and 
the details the portrait are derived partly from the traditions that 
are regulative good families and partly from the ideology profes- 
sional sages. The perfect lady Proverbs most credible the age 
the Davidic dynasty, but idle look for precise historical setting 
her virtues are not peculiar any moment social history. For this 
reason she perennial model. Almost any Hebrew conscious and 
proud being Hebrew would have responded with spontaneous 
warmth this animated description her attractions. 


The phrase hayil Proverbs 31:10 consists two words, 
each which invites our attention considerable number related 
words. While not intend involve you any semantic intricacies, 
should like make remark two about such terms. and its 
feminine denote individuals, usually but not invariably the 
human species. The word for the species and since fem- 
inine required, feminine occurs. From either these common 
terms for man abstract, meaning “humanity,” could have been 
formed, but this too lacking. hayil, everybody knows, means 
“strength” “wealth” “army,” the primary sense probably being the first 
these. This word combination with (rare) and (fre- 
quent; one would rather expect gebher) may have purely military 
sense, but often can translated only some such word “worth” 
“quality” “influence” “prestige.” Thus gibbér (ish) hayil had social 
standing the personal worth that entitled him it, and the term 
addition connoted property and physical, especially military, strength. 
The gibbér hayil was, short, gentleman. gibbér had gebhiirah, 
which ought “masculine strength” “virility,” but actually 
physical force almost any its possible forms. similar looseness 
found other words for strength, for example ’6n and ko*h. The 
complementary word hayil would therefore seem indispensable per- 
fection lies strong man’s social realization his strength. And now 


The collective use (e.g. Jud. 8:1) very exceptional. 


shall seek confirm and amplify these conjectures reference 
the places where the gibbér hayil mentioned with approval. 


striking that the term hayil applied, not only David,? 
the first real Hebrew King, but also earlier figures kingly stature, 
Jephthah,* and—by Moreover, Jeroboam, 
who inaugurates separate line kings the North, gibbér 
contrast, Abimelech, who becomes due process king and the 
case harlot), does not rate the title. have practically concrete 
knowledge the time the Judges. Later convictions and prejudices 
have been imposed upon its history; hence must cautious about 
offering hypotheses the character and conditions successful lead- 
ership. For all that, have what appears substantial clue, 
are justified following it, and think have one here. Power 
capable attaining nationwide proportions existed, matter gen- 
eral and persistent belief and fact, certain class men certain 
type man; and this, despite the anachronisms legend and the often 
perplexing freedom linguistic usage, may regarded genuine 
historical datum. know too little about the fluid pre-monarchical 
age assess the relative force class and type, and this secondary 
consideration. Boaz, thriving landowner exhiting trace the 
martial spirit, characterized gibbér Does this mean that 
military uses the term put the principal stress the subject’s pos- 
session the personal attributes traditionally associated with aristocratic, 
noble, generous men-at-arms. Some such thought perhaps underlies 
the occurrence the phrase unexpected connection with the national 
sanctuary the men question, addition being competent the 
RSV indicates, were loyal and dedicated, and calling them 
hayil the Chronicler may have mind chiefly their social attitude, 


Sam. 16:18. 

Jud. 6:12. 

Jud. 11:1. 

Sam. 9:1 states that his father Kish was gibbér hayil. 

Ruth 2:1. 

15:29 apparently the only reference anything like clearly de- 
fined class this name. 


9:13, where has the dubious text hél mele’kheth 


though course can have known little about it. They did heroic work 
the heroic age when the monarchy was taking shape. 


ought linger moment over the word hero. Whatever 
subsequently became, the hayil was the outset hero, and 
hero furnished the incipient nation with design for manhood. 
Merely strong man who commands admiration and obedience 
not distinctive Hebrew culture. Even Hebrew tradition aware that 
this type man not confined The exploits 
have innumerable parallels outside Israel. The Hebrew hero 
excels single combat, particularly when single his side. The 
man whom other men instinctively entrust themselves, and they 
this basically because more man than they are. Still, even the 
heroic age, does not rise the top strengh alone. 


Something more required, and what this are told, least 
far the first step concerned, succinct description David, who 
recommended Saul “an able harpist, gibbér hayil, trained 
able ’ar), Yahweh being with Almost two pages 
Kohler’s book are devoted comments this sketch promising, 
handsome youth, whose glowing tan bears witness his active 
“These six characteristics,” says Kohler summary, “present with 
ancient peasant ideal, practical, and, have seen, hard, lacking 
sympathy, but healthy, powerful, and Much value 
ler’s enterprising work undeveloped field cannot join him his 
contention that the narrator has given sort profile the perfect 
peasant. Unless Kohler has correctly translated hayil man 
substance,” has case all, for the rest the sentence inter- 
preted the light this cardinal term, which, maintain, never in- 
dubitably, merely, and exclusively means man substance.” The 
military, or, you prefer, the chivalric, element belongs inalienably 
the concept gibbér hayil, matter whether not the hayil 
are examining the moment engaged military pursuits. The 


Josh. 6:2; 10:2; 5:1. 

Sam. 16:18. 

Sam. 16:12; 17:42. 

Op. oit., 31. 

14:52; Sam. 17:8, 10. 


stalwarts who flock Saul and are men military background 
and tastes, who are doubtless glad procure employment their 
favorite profession. Saul and David themselves are men the same 
stamp, and what most distinguishes them from their followers their 
superiority men and soldiers. What distinguishes them from each 
other that Yahweh has bestowed David gifts that has denied 
David richly endowed, and this marks him out man 
kingly calibre, whose native versatility will enable him everything 
everybody. 

The image God, which primeval man was created, survives with 
something its pristine splendor the popular conception, not al- 
ways the actual person, the king. persistent, though its details 
very variable, notion kingship expressed Akkadian proverb: 
“Man the shadow god, slave the shadow man; but the 
king like the (very) image piecing odd bits 
evidence together what seems somewhat undisciplined man- 
ner, Geo. Widengren, Myth, Ritual, and succeeds 
making himself believe that the king the “incarnation primordial 
man.” The use the word incarnation unfortunate, especially 
regards the Old Testament, which has brought the images and con- 
structs its inherited mythology into conformity with religion that 
can tolerate them only after has revised them theologically and 
semantically. Thus the mythological features Ezekiel 28:12-19 (the 
denunciation the king Tyre) and other casual traces common 
Middle Eastern belief the quasi-divinity paradisal man may long 
have continued stimulate the imagination the people, but were not 
such incorporated into covenantal theology any its Old Testa- 
ment forms. all events, one can detect sign the king’s formal 
identification with mythological paragon, and messianism scarcely 
understood mere remythologization the figure the king. 
After reading Widengren, one might tempted argue that 
which occurs two about David, means “Adamic” and indi- 
cates that David was elevated the throne because had the aspect 
god. reality, nothing the sort true. The kings the Hebrews 


The fact the divine favor stated with comprehensive simplicity 
Jud. 6:12 and Sam. 16:18: Yahweh with the person question. 

ANET, 426. 

Pp. 165-169. 

Sam. 16:12; 17:42. 


were men. sometimes they seemed more, the explanation found 
the omnicompetence originally attached the office they held. 

What makes men consciously unconsciously regard the 
living norm manhood probably the primitive inclusion all the 
essential functions the community his exercise power. Ideally 
and theoretically had the authority and the ability maintain the 
welfare the community every customary means; and, may 
generalize, the chief means employed were, the broadest acceptation 
the terms, counsel, war, the cult, and prophecy. Both David, clear 
historical figure, and Moses, rather dim one, have this universal char- 
acter, and both are assisted men who, for practical reasons, are per- 
mitted relieve the king some his duties. While Hebrew his- 
torical memory understandably preserves example kingship its 
pure and undifferentiated form, the Hebrew kings occasion resume 
the functions that they their ancestors have assigned others, and 
the ancient pattern reappears late ruler John Hyrcanus, who, 
according Josephus, was prophet well king and 

If, with many deviations and exceptions, the organized life the 
Hebrews revolved about the kingship, should not surprised 
discover that special interests, however great their ultimate independence, 
retain few vestiges their ancient ideological linkage with the king. 
Wisdom, first royal charisma, expands into the art administering 
affairs the king’s name and then into mode life that, sedulously 
cultivated, will transform even the common man into sort king. 
Solomon the enduring traditional model wisdom. Solomon was also 
the supreme merchant, and not altogether fanciful suggest that 
the recollection his skill business may have colored the pictures 
have patriarchal commercial practice. Likewise, when the righteous 
man delineated the Psalms, Ezekiel 18:5-9, and elsewhere, the 
likeness get may derived, perhaps very indirectly, from royal 
original. similar influence may legitimately suspected the erotic 
ideal the Song Solomon 5:10-16 and various representations 
supernatural figures, e.g. Ezekiel 8:2 and Daniel 10:5-6. The Hebrew 
feeling for beauty physique and the corresponding interior comeliness 
crystallizes the image the king. the same time, the crystallization 
not complete, and one constrained reckon with multitude 
forces that are not obviously related the kingship. have not here 


For king may substitute any equivalent term. 
Antig. xiii. 299-300. 


sovereign formula that will enable rewrite Old Testament his- 
tory and theology. have only hint that the Hebrew mentality ha- 
bitually referred the several varieties human perfection single 
comprehensive standard. Future sociological and archeological investi- 
gation will demolish the thesis develop it. 


Beauty and soundness body, like all other naturally attractive 
things, counted for great deal Hebrew life, they human 
life everywhere. the mind the people, the man who lacked them 
had prospect compensation for his deficiencies; was simply 
and permanently inferior. Existence was competitive, and the Hebrews 
were not sentimental about the loser. The marvel the Old Testament 
that few points transcends the shallowness and callousness 
folk opinion. The religious ideal man increasingly recognizes that 
sickness, frustration, ugliness, and rejection are capable assuming 
positive meaning man’s intercourse with God. man sees only the 
exterior another man and estimates him but God pene- 
trates the invisible the real measure man’s worth. External 
criteria give place more subtle ones. Success and social approval are 
longer automatically equated with divine favor. There new 
respect for those who serve God poverty and oppression and are 
valiant their endurance humiliation. The Suffering Servant the 
antithesis the naive, naturalistic model man—indeed, his manhood 
has been obliterated the loss all human semblance. That 
smitten and discredited king, conceivably some remote ritualistic 
sense, may surmise but cannot prove. The sole certainty that here, 
and nowhere else the ancient world, man confronts himself is. 
travail and defeat learns that not weak copy God, but 
creature, not attenuated king, but simply man whose fellowship 
with God intensified suffering. The old image the perfect man 
has been shattered. can longer speak the model Hebrew 
man. Man’s dignity now consists his election service that sets 
nought the standards framed man his pride and self-interest. 


Sam. 16:7. 


The Resurrection Jesus Christ 


“The resurrection itself not event past history. All that his- 
torical criticism can establish the fact that the first disciples came 
believe the resurrection” (R. Bultmann “New Testament and 
Mythology,” Kerygma and Myth, 42). 


“The resurrection Christ cannot objective fact history 
the same sense was the crucifixion Jesus. That area where 
the historian cannot operate” (G. Ernest Wright The Book the 
Acts God, 25). 


The Resurrection: Faith event historical fact? 


There are two main schools thought the subject the resur- 
rection. There are those who stoutly maintain that the resurrection 
“historical” fact, and that this historicity the whole Christian faith de- 
pends. There are those who, while they would agree that the whole Chris- 
tian faith depends belief the resurrection, nevertheless are pains 
deny that the resurrection the ordinary sense the word his- 
torical fact. this they mean that not datum with which the 
historian can operate. Why this so? There are two reasons. First, 
Dr. Wright has indicated the sequel the passage which heads this 
paper, crucifixion was fact available all men real happening, 
and pagan writers like Tacitus and Josephus can speak about it. But 
the New Testament itself the Easter faith event perceived only the 
people faith. Christ risen was not seen everyone, but only the 
few.” this circumstance does not itself make the resurrec- 
tion non-historical event the ordinary sense the word. Julius 
Caesar’s birth was presumably witnessed only the few people directly 
concerned—the mother, the father possibly, the midwife and the house- 
hold slaves—yet one would deny its historicity the ordinary sense 
the word. The paucity witnesses does not itself place event 
beyond the historian’s ken. There second and more potent reason 
for this, the reason which Dr. Wright alludes when says that 
Christ risen was perceptible only the people faith. 


Richard Niebuhr, his recent book, Revelation and Historical 
Reason, has criticized the application modern historical method 
the understanding the resurrection. His thesis that this impose 
alien categories upon Biblical thought, whereas the Biblical concept 
history the area God’s working sui generis, and, are 
understand the Bible, this concept must taken stands. The 
exegete’s task listen the kerygma and let speak for itself, with 
all its strangeness our modern conceptions historicity. One possiible 
objection Niebuhr’s position would take Bultmann’s line and ask 
whether sacrificium intellectus man must first accept the Biblical 
view history, which opposed his own, before can accept 
the kerygma? hear Bultmann protesting that this confront man 
with inauthentic scandalon, and make impossible for him face 
the authentic scandalon the kerygma itself; that deprive 
faith its character pure decision, and reduce the status 
work. After all, our destiny men the twentieth century ac- 
cept the modern, scientific attitude history. 


Such criticism would have its point, were not for the fact that the 
Biblical view history itself presents with just the kind distinc- 
tion between empirical occurrence and faith event the proponents the 
Heilsgeschichte interpretation advance. For the Bible itself distinguishes 
between observable occurrence and faith-interpretation the case 
revelatory events. The observable occurrence always open non- 
faith interpretation. clear example this the exorcisms Jesus. 
themselves they are part the observable flux history: they may 
“miraculous,” but then other historical events may equally so. The 
sons the Pharisees also cast out demons. not their observable 
“miraculous” character that their revelatory significance lies. That sig- 
nificance cannot “read off” from Jesus’ exorcisms. events 
observable history, however, they are susceptible varying interpreta- 
tions. One may say, Beelzebul that Jesus casts out demons 
(Luke 11:15). the other hand, one may see them the activity 
the “finger God” ushering his eschatological rule (Luke 11:20), 
other words, that the occurrences question are revelatory and 
faith events. The same holds good the total Christ event. possible 
say, from the standpoint non-faith, “anathema Iesous” Cor. 
12:3). But revelation responded faith (“by the Holy Spirit”) 
one may say “Kyrios the faith interpretation resided ob- 
servably the occurrence itself, there would need prophetic 
Old Testament) and apostolic New Testament) witness 


the acts God history. The Biblical faith events therefore contain 
two facets: the observable historical occurrence which principle 
capable historical verification all the methods modern scientific 
historical methodology, and the revelatory significance, the establishment 
which beyond the province the scientific historian, and ac- 
cessible only faith. asserting this, are not simply conceding what 
the present-day historian, opposed his nineteenth century predeces- 
sor, prepared concede, namely that impossible write 
jective” history, since every historian inevitably and rightly interprets 
history the light his own presuppositions. are not dealing here 
with “presuppositions” imposed upon the Biblical history the writers 
that history, with human “interpretations.” are dealing rather 
with “revelation,” which precisely shatters all human presuppositions 
and interpretations. Confronted Good Friday, the historian can only 
say with the disciples the road Emmaus, “We had hoped that 
was the one redeem Israel” (Luke 24:21). 


Niebuhr’s protest against certain kinds heilsgeschichtlich interpreta- 
tions, which the past-historical occurrences which revelation and faith 
interpret are either denied have happened all, are reduced 
shadowy unimportance, wholly justified. This the danger what 
Dahl aptly called “kerygmatic the Biblical 
witness both facets are invariably found: the past-historical occurrence, 
and the revelatory interpretation. The first element must explored 
with the tools modern scientific historical criiticism. The second ele- 
ment the material which the New Testament theologian has ex- 
pound. shall follow these two processes turn with the New Testa- 
ment witness the resurrection Jesus. 


The historical character the resurrection 


The earliest statement about the resurrection, generally acknowl- 
edged, Paul’s quotation kerygmatic formula Cor. 15:3-7. 
Bammel has subjected this passage analysis with the methods 
composite, consisting three originally distinct formulae, which 
numbers formulae II, and III respectively. 


und Dogma (1955), 104-32. 
Zeitschrift (1955), 401-19. 


Formula four-line verse: 


Christos apethanen hyper ton hamartion hémon kata tas graphas 
kai etaphé 

kai egégertai hémera kata tas graphas 

kat ophthé 


There the same number words each line, rhyme ending, and 
combination synthetic and antithetic parallelism, all features Sem- 
itic poetry. There are other features pointing the earliest Palestinian 
Church the Sitz Leben the formula: (1) the anarthrous 
Christos, Hebraism John 4:25 (oida hoti Messias and 
Dan. 9:25 (’adh (2) the hyper theology, characteristic 
the earliest Palestinian Church, and distinctively non-Pauline, except 
where Paul quoting traditional formulae*; (3) the reverential pas- 
sive egégertai and the use instead representing 
Hebrew note here that the first two verbs apethanen and 
etaphé refer historical occurrences, i.e. occurrences which are 
principle open historical verification. The egégertai and ophthé are 
however faith events, that say, they contain within themselves two 
elements, implied historical occurrence, capable principle histori- 
cal verification, and explicit faith interpretation, i.e. the interpreta- 
tion the implied past-historical occurrence act God. Let 
examine each turn. 


(a) Egégertai 


has become almost axiom critical orthodoxy that the occur- 
rence which this faith assertion the believing interpretation the 
post-Easter visions the disciples. The writer must confess that 
shared this view when began work this paper. Further study 
the resurrection pericopes however suggests that the visions are never 
presented the occasion the revelation that has raised Jesus.” 
the vision pericopes his having been raised invariably assumed. 
Rather, the disconcerting fact emerges that the revelation the fact 
that God raised Jesus asserted connexion with the visit the 
women the tomb (cf. Mark 16:6, which the revelatory 
interpretation the visible fact, ouk estin hode). aware course 
all the critical difficulties attaching this pericope, indicated 


Cf. Cullmann, Christologie des Testaments, 72ff. 
Jeremias, Die Abendmahlsworte Jesu, 96. 


Lohmeyer loc. Mark 16:1 makes fresh start with new list 
names the women, after 15:40 and 47. The passion narrative points 
forward appearance only (14:28), not the empty tomb. Mark 
16:7 clearly editorial insertion modeled 14:28 effect junc- 
ture between the newly inserted pericope and the preceding passion nar- 
rative: when removed, follows more intelligibly upon 
and the concradiction between vv. and removed. Yet these same 
facts all indicate that the whole pericope pre-Markan. Mark was try- 
ing fit together two different traditions found the material 
his disposal. The empty tomb was not part the original passion nar- 
rative, just was not part the kerygma Cor. 15:4). What then 
was its Sitz Leben? commonly regarded apologetic legend 
designed answer the charge that the disciples stole the body 
attempt prove doubters the reality the resurrection. These 
however are post-Markan motives, the former appearing only Mat- 
thew (the bribing the guard), the latter Luke and John (male 
witnesses well women, who were not qualified give evidence). 
The Sitz Leben neither apology nor proof.5 Nevertheless the 
pericope has close connexion with the kerygma. culminates the 
angelic pronouncement, (the almost exact equivalent the 
kerygmatic egégertai Cor. 15:4), estin hode. suggest there- 
fore that the Sitz Leben the empty tomb pericope the post- 
kerygmatic didache explaining neophytes how was that the kerygma 
asserted that God had raised Jesus, what historical occurrence was 
that the revelational and faith assertion, was in- 
tended interpret. That historical occurrence was the ouk estin hode, 
the body was not the tomb. All the kerygmatic assertions, even the 
earliest one Cor. must therefore taken imply the empty 
tomb, even though they not directly assert it. There corroborative 
evidence that this Cor. 15. The presence etaphé and 
point the same direction. The whole argumentation 
Cor. 15:20 presupposes bodily resurrection does the baptismal 
symbolism Rom. Indeed hard see what sense any Jew could 
attach egégertai apart from bodily resurrection. therefore reject 
the contention those critics who deny that Paul the pre-Pauline 
tradition knew the empty tomb. This—and not the appearances—is 
the historical occurrence which the resurrection faith interprets. 


Cf. Nauek, Zeitschrift fiir die Neutestamentliche Wissenschaft (1956), 
243-76. 


Two notes warning are order here. First, have not proven 
the historicity the empty tomb. have only endeavored demon- 
strate that belongs the earliest kerygmatic tradition. Further back 
than this can only discuss probabilities. All can say that the 
faith assertion was never, far our evidence goes, regarded inter- 
pretative any other past historical occurrence. Second, even the 
historicity the empty tomb were susceptible certain proof, would 
still not proof the resurrection faith. should still have only 
empty tomb, only the past historical occurrence the ouk estin hode, 
which would susceptible other, and unbelieving, interpretations. 
Either Jewish contention that the body was stolen removed, the 
rationalist suggestion that the women went the wrong tomb would 
viable alternatives. know that God raised Christ from the dead only 
through the preaching the Church and the response faith. That 
why the assertion made not direct historical narration, 
but the report angel—it suprahistorical revelation. 


(b) 


But the kerygmatic tradition further asserts that Christ appeared. 
This statement again contains two facets—the past historical fact that 
the disciples underwent certain experiences, the historicity which 
even Bultmann assumes when speaks the Ostererlebnisse the 
disciples, and which necessary account for the rise the kerygma 
after Good Friday, and the faith-interpretation that these were really 
appearances, that say, revelations the risen Christ vouchsafed 
God. Once again, the case egégertai, the case ophthé, 
are posed with two-fold problem: first, trace back far 
can the tradition about the historical occurrence and expose its 
earliest reachable form; and second, explore the theological content 
the supra-historical revelation which the recipients believed them- 
selves have received and through the past-historical occurrences. 


turn therefore the historical problem. Cor. 15:3-8, Bam- 
mel discovers two further formulae. 


Formula II: three appearances, (1) Peter 
(2) the Twelve 
(3) more than 500 brethren. 


Formula III: two appearances, (1) James 
(2) the apostles. 


Bammel suggests that these two formulae represent alternative tradi- 
tions, rather than five consecutive appearances, the pattern each 
formula being extension from appearances individual appear- 
ances groups. The second appearance each tradition (to the Twelve 
and all the apostles) the same occurrence. The third appearance 
the five hundred more has disappeared the second tradition. The 
tradition primary appearance James, Bammel suggests, repre- 
sents substitution for that Peter, originating the time when James 
took over the leadership the Jerusalem community from Peter the 
latter’s departure ca. A.D. That James was fact the recipient 
appearance necessary postulate, since during the earthly life 
Jesus was not disciple, but apparently sceptical critic (Mark 
yet Acts 1:14 included among the body dis- 
ciples. Bammel suggests that was originally included among the 500 
brethren. may however better assume that the Lord’s family 
were recipients special appearance (or appearances) prior the 
appearance the 500, but that these were not included the 
formula because they had foundational significance for the Church. 
may fall back formula giving the earlier tradition. 


First, the primary appearance Peter. one the curiosities 
the New Testament that the gospels contain direct narrative 
this appearance. But there are number traces it. Mark 16:7 
tell his disciples and Peter”) suggests that Mark knew appearance 
Peter well the twelve, though the order curious. al- 
luded Luke 24:34 almost identical wording with formula 
(ophthé Simoni). Luke 22:31 probably also allusion the same 
occurrence you have turned again, strengthen your brethren’’). 
Then there much developed form John though its 
derivation from the primary appearance fairly clear because, like all 
the traditions the appearance the Twelve, represents Peter’s 
commissioning the apostolate. There are four other pericopes, all 
which are now located the earthly life Jesus, but which, has 
been claimed, are all derived from the primary post-resurrection ap- 
pearance Peter. These are (1) Peter’s confession Caesarea Philippi 
(Mark 8:27ff), (2) the transfiguration (Mark 9:1ff. and parallels), 
(3) the call Peter after the miraculous draught fishes (Luke 
5:1ff.), (4) the Petrus insertion Matthew into the Markan 
pericope (Matt. 16:17-20). For various reasons not disposed 


follow relegating the first two these the category 
misplaced resurrection appearances; but the case for the last two 
much stronger. The Lukan call Peter contains number features 
more appropriate post-resurrection situation. Peter’s words, “De- 
part from me, for sinful man, Lord” (Luke 5:8), are more 
specific they are confession his denial the passion narrative. 
The emphasis wonder (thambos, and fear phobou, 10) 
common feature these appearances (e.g. Luke 24:37). The com- 
mission, “henceforth you will catching men,” better understood 
Peter’s commissioning the apostolate, like the Johannine com- 
mand feed the sheep. And the miraculous draft fishes ap- 
pears post-resurrection context John 21. 


Matt. 16:17ff. torso inserted into and interrupting the flow 
the Markan dialogue Caesarea Philippi. Yet its Palestinian coloring 
admitted even authentic, the only plausible situation 
for it, Stauffer post-resurrectional. Here again, the 
significance the call Peter his institution the primacy among the 
apostles. quite possible that Mark knew this tradition and 
alluding Mark 16:7. 


The appearance the Twelve has survived firmly the tradition, 
though number variant forms. alluded Mark 16:7, and 
narrated Matt. 28:16ff., Luke 24:26ff. and John 20:19-23. The 
common element that'the risen Lord commissions the Twelve the 
apostolate. 


All traces the appearance the five hundred brethren and more 
have disappeared from the gospel tradition, already the case with 
formula Cor. 15. has often been identified with the Pentecost 
even Acts which, infer from Acts there were one hundred 
and twenty participants. This possible, since the earliest Church did 
not distinguish between the resurrection and ascension separate mo- 
ments (e.g. the appearance Paul the Damascus road, which the 
apostle classes among the other appearances all respects save its 


der Synoptischen Tradition, 275ff. 
Theologie des Neuen Testaments 


Theologie des Neuen Testaments, 17, opposed Cullmann, Peter, 
182ff. 


lateness [ektroma], was appearance the risen and ascended 
Moreover, John shows that the gift the Spirit not confined 
principle, Luke suggests, the Pentecost event, but was regarded 
the direct impartation the risen Christ his appearances. 


conclude therefore that the three foundational post-resurrection 
appearances Bammel’s formula are discernible other parts 
the tradition the Gospels and Acts, that the tradition regards them 
encounters with the risen and exalted One, and that appears (1) 
order commission, first Peter, then the Twelve, then the foundation 
members the Church, bear witness God’s saving act Him, and 
(2) order empower the apostles and the Church with his Spirit 
for the execution his commission. 


The theological significance the resurrection 


This brings the final aspect our subject: the significance 
ophthé for faith. What did the post-resurrection encounter reveal the 
participants? Here are dealing, not with historical occurrences, but 
with the revelation which the occurrences contained for faith. Nor need 
suppose insist that the insights thus vouchsafed were conveyed 
directly and immediately through the occurrences, the appearance 
pericopes tend imply. matter history these insights may 
some cases have come result reflection upon the impact the 
occurrences. But either case, the occurrences, the resurrection 
encounters, which create the insights. 


That the resurrection encounters were constitutive for faith widely 
recognized today. many (e.g. John Knox his various writings) 
the Easter revelation offers welcome escape from historical skepticism 
about Jesus Nazareth. Many aspects the life and teaching the 
New Testament Church which since the time the Evangelist have 
derived their sanction from the supposedly historical Jesus can 
now relegated the Church’s experience the risen Christ. Since 
their revelatory character still maintained, possible combine 
historical skepticism with credal orthodoxy. The writer must confess 
his sympathy with this approach. The resurrection constitutive for 
the Church’s faith, and shall see, for every aspect that faith. 
would agree with Barth’s compliment Bultmann: “One must 
give Bultmann credit for bringing light and emphasizing the central, 


Cf. most recently Davies, Ascended into Heaven, 49f. 


indispensable function the Easter event for the thought and language 
the New Testament.”® The resurrection encounters are not just one 
chain factors which gave rise the affirmations and practices 
the earliest Church, but the constitutive factor. 


also true that the gospels have read back into the life-time 
Jesus much its post-resurrection faith, circumstance which par- 
ticularly obvious the transformation resurrection appearances into 
scenes within the earthly life Jesus. But possible overstate 
this case such way lead “kerygmatic docetism.” pro- 
cedure reminiscent the ancient Gnostic thesis tradition derived 
from the Great Forty Days, and Catholic modernism, which finds the 
authority for faith the religious experience the Church, rather 
than revelation given history. Moreover thoroughly critical 
approach the history Jesus need not result such excessive skep- 
ticism usually displayed the neo-orthodox. sift out the post- 
resurrection accretions the traditions the words and deeds Jesus 
delicate procedure, but not impossible. The clue for our guidance 
the difference situation between Jesus and the early Church. Jesus’ 
activity was pre-cross and pre-resurrection, and therefore prior God’s 
decisive eschatological act; the early Church post-cross and post- 
resurrection, and therefore subsequent God’s decisive eschatological 
act. Jesus had understanding his own history, but different 
from the early Church’s understanding that same history the light 
the resurrection. Yet there continuous frame reference be- 
tween the two understandings. For Jesus, God was beginning his escha- 
tological action and about consummate it; for the early Church, God 
had decisively accomplished that eschatological action and was shortly 
consummate it. Once this seen, possible retain the legitimate 
concern neo-orthodoxy for the decisive importance the resurrection 
faith, without lapsing into kerygmatic docetism driving deep 
wedge between Jesus and the Church make their un- 
intelligible. shall find that while the resurrection contains real 
revelation, this revelation not bolt from the blue, given entirely 
novo, but foreshadowed genuine historical elements the life 
Jesus, albeit, the form prophecy and promise. examine 
the facets the Easter revelation, shall find that each case, while 
there real revelation, the revelation has its roots the Jesus history. 


Kirchliche Dogmatik IV, 534. 


We 


was the resurrection appearances which revealed the disciples 
that the whole preceding history Jesus, his life, ministry, death and 
resurrection, and the empty tomb, were fact the eschatological act 
God. the same time there was genuine historical relationship 
between the eschatology Jesus and that the early Church. the 
risen Lord’s self-proclamation the Twelve Matt. 28:16ff. there 
direct allusion the vision the coming kingdom Dan. 
Acts 1:3.6-8 the risen Lord represented discussing with the dis- 
ciples the subject the kingdom terms which imply that the gift 
the Spirit real installment the coming the kingdom. The meals 
the risen Lord with the disciples (Luke 24:30.41, John 
Acts [synalizomenos], 10:41) are clearly meant some partial 
sense, any rate, fulfillments the eschatological predictions Mark 
14:25, Luke 22:16.30. Now universally agreed that Jesus spoke 
the kingdom God his teaching, though scholars are not agreed 
take the view that his ministry Jesus regarded imminent and 
dawning, but not yet come, then have both continuity and difference 
the Easter revelation. the disciples are brought see that 
through the cross and resurrection the second phase the eschatologi- 
cal process has arrived; whereas before Good Friday the kingdom had 
been dawning, now decisively inaugurated. 


clear that the Easter revelation was constitutive for the primitive 
Christology. The so-called “adoptionist” formulae the earliest strata 
the New Testament indicate that Jesus was exalted the resurrection 
the status Christos, and Son God with power (Acts 
2:36, Phil. 2:9.11, Rom. 1:4). Although there growing tendency 
the gospel tradition read back the Messiahship into the earthly 
life Jesus, the original view that the Messiahship was revealed 
the resurrection appearance has survived some the Easter peri- 
copae. Matt. 28:16-20 Tesus reveals himself the exalted Son 
man (cf. with Dan. 7:14). possible that the Lukan pericopae 
also imply revelation Jesus Christos (Luke 24:26.46). the 
Johannine Thomas-pericope have (though with typical Johannine 
confession the risen One “my Lord and God” 
(John 20:28. Some the Christological material now located the 
earthly ministry may have belonged originally post-resurrection 
setting. Bultmann, for instance, would place the baptism, confession 
Peter Ceasarea Philippi, and the transfiguration this category (see 


above), view which for various reasons are not disposed share. 
the other hand, there are grounds for supposing that the triumphant 
cry (Matt. 11:27, Luke 10:22) belonged originally the post-resur- 
rection manifestation Jesus Son man, suggested the 
phrase, panta moi paredothé hypo tou patros mou (cf. Matt. 28:18 
and Dan 7:14). the same time however, must insist that al- 
though the revelation Jesus the exalted Messiah 
resurrectional, the Messianic concept did not spring forth Easter 
bolt from the blue. While true, have already observed, 
that the gospels tend increasingly read back explicit Messiahship 
into the earthly life Jesus, critical analysis the earliest strata 
the gospel materials can demonstrate that Jesus least believed him- 
self stand intimate relation with the Son man who was 
revealed (Mark 8:38). The present writer indeed, would further 
and maintain that Jesus understood himself the Son man desig- 
nate. Yet the Church’s confession Jesus Kyrios, Christos, etc., 
constituted not Jesus’ self-understanding, but the Easter revela- 
tion. Easter reveals that what for Jesus was matter faith for the 
future has now been accomplished God. raising him from the 
dead God has made Jesus Lord and Christ and Son God with power. 


Next, the resurrection appearances revealed that the whole history 
Jesus was the act which God had accomplished kata tas graphas Cor. 
This feature particularly emphasized the Lukan pericopae 
(Luke but also subtly present the fourth gospel 
what probably traditional material (John 2:22, 12:16). The gospel 
tradition represents Jesus sharing this conviction already his earth- 
life (e.g. Mark 9:12, 14:21.49 and the dei the passion predictions). 
such explicit teaching historical, one left wondering how 
squared with Luke :32.44. Most likely another instance the 
reading back post-resurrection faith into the earthly life Jesus. 
the same time, however, impossible make sense the whole 
earthly course Jesus except the presumption that understood 
himself called fulfill the role the Isaianic Servant Yahweh. 
must therefore suppose that what had been implicit his self- 
understanding made explicit the Easter revelation. note- 
worthy that the explicit designation Jesus the Servant does not 
occur prior the post-resurrection kerygma (Acts 3:13). 


widely held radical critics that the redemptive interpretation 


= 


Jesus’ death and that all the interpretative 
sayings the passion, including the hyper and diathéké logia the 
Supper narrative are vaticinia eventu. This too large question 
examine here, but should observed that there singularly lit- 
tle evidence that the redemptive understanding the passion was re- 
garded the early Church part the Easter revelation. Indeed, 
the only evidence for this Luke 24:26.46. The present writer 
firmly convinced that the bread- and cup-words the Markan Supper 
narrative have high claim authenticity any the undoubted 
logia Jesus. What function then did the Easter revelation perform 
relation the redemptive interpretation Christ’s death? revealed 
the fulfilment what Jesus had announced prophecy. Thus the 
Church’s faith and proclamation the cross rests not upon the words 
Jesus themselves, but those words vindicated the Easter 
revelation. Apart from Easter all the disciples could say was, had 
hoped that was the one redeem Israel” (Luke 24:21). 


and with this revelation the redemptive significance Jesus’ 
history comes the commissioning the apostoloi proclaim it. This 
regular feature the appearance the Twelve all forms, but 
also present the traces the appearance Peter examined above. 
Similarly, the Pentecost narrative Acts, which, have seen, may 
have been the original appearance 500, leads once kerygmatic 
witness the whole community. The absence this feature 
formulae and III Cor. 15, plus the universalistic tone the mis- 
sionary charges the gospel pericopae have led Bultmann suppose 
that the charge such later But although Paul does 
not specify the charge Cor. 15, nevertheless indicates Gal. 
1:10-16 that this was fact the import his encounter with the risen 
Lord. The universalistic scope the charge doubtless later develop- 
ment, but not the charge itself. The apostoloi derive their sending 
(apostellein) from the risen Christ. The Lukan use this designation 
for the Twelve indiscriminately before the resurrection anachron- 
ism. Nevertheless, there reason suppose that Mark equally 
guilty anachronism when represents the disciples functioning 
apostoloi occasionally during the earthly life (Mark 6:7.30). There 
essential difference between the pre- and post-resurrection send- 


So, most recently, Knox, The Death Christ, 77-107. 
Geschichte der Synoptischen Tradition, 313. 


ings. Whereas the pre-resurrection apostoloi proclaim the imminence 
God’s eschatological act (Luke 10:9), the post-resurrection apostoloi 
proclaim Jesus Messiah, i.e. they proclaim that God’s eschatological 
act has been accomplished. Once again however note that the post- 
resurrection revelation has continuity well decisive discontinuity 
with the pre-resurrection life Jesus. 


have seen, the imparting the Spirit was the earliest tradi- 
tion associated with the resurrection appearances, and not regarded, 
Luke and Acts 1-2, distinct event subsequent their term- 
ination. That the Spirit the direct gift the risen and exalted One 
also the Pauline view. The Spirit the Spirit Christ and the 
Lord (Rom. 1:9, Cor. 3:17, Phil. 1:19, cf. Eph. 4:7ff.). The earliest 
Church, were, absorbed the giving the Spirit into the resurrec- 
tion appearances, not vice versa some contemporary scholars when 
they suggest that the tradition the appearances was the creation 
the early community’s experience the Spirit. This fact immense 
theological significance. Pneumatology dependent Christology, 
not vice versa. The early Christian experience the Spirit was not 
amorphous religious enthusiasm; its form and content were derived 
from the work Christ, which the Spirit was the “He will 
take what mine and declare you” (John 16:14). Once again, 
note that the post-resurrection revelation the Spirit has its roots 
the history Jesus. Barrett has shown, the few recorded 
logia Jesus about the gift the Spirit (Mark 13:11, Luke 11:13) 
fail stand the test Jesus, however, clearly understood 
himself operating under the impulsion the Spirit, for reject 
his kerygma and its authentication signs was blasphemy against the 
Spirit (Mark 3:28-30, Luke 12:10). The presence the Spirit 
action his ministry was the beginning God’s eschatological action. 
Believing himself commissioned accomplish the decisive act 
through which God’s eschatological action was accomplished, 
thereby implicitly asserted that result his death the Spirit would 
given. His sayings about his death the fulfilment his baptism 
point the same direction (Mark 10:38-39, Luke 12:50). 


Matt. 28:16ff. the apostolic commission includes command 
baptize (cf. also the secondary tradition Mark 16:16). first the 
evidence for this feature looks slight, late and dubious. But more 


The Holy Spirit the Gospel Tradition, 126-27, 130-32. 


extensive than appears first sight. Luke 24:47 the missionary 
charge couched unmistakably baptismal language eis 
aphesin hamartion) evident from comparison with Acts 2:38. 
Again, the Johannine version the same pericope contains the promise, 
“If you remit (RSV: ‘forgive’) the sins any, they are remitted 
(i.e. God has remitted them) you retain the sins any, they are 
retained.” How are the remission and retention accomplished? Quite 
concretely the granting withholding baptism the acceptance 
rejection the kerygma. Further, the Matthean sayings about bind- 
ing and loosing (Matt. 16:19 [originally post-resurrection pericope 
indicated above] and Matt. 18:18 [which, the promise verse 
strongly suggests, occurs context strongly suggestive post- 
resurrection are probably baptismal their reference. All 
these passages indicate that the early Church understood its practice 
baptism have arisen out the post-resurrection encounters. 
Again, this not deny that the roots the practice lie back the 
ministry Jesus himself, and particularly, Cullmann has 
his interpretation his death representative baptism for the 
many. 


The earliest Christian community Jerusalem understood itself 
the ecclesia God. noteworthy that the word ecclesia 
almost completely absent from the Jesus. the three occur- 
rences, Matt. 18:15-19 probably community rule. authentic, 
could only refer the Old Israel, though this less likely since the 
contemporary Israel had ceased understand itself the ecclesia. 
Matt. 16:17-19 the Petrus passage, which, have seen, 
best taken fragment the resurrection appearance Peter. The 
traditional understanding Pentecost the “birthday the Church” 
points the same direction. Ecclesia means community which under- 
stands itself the people God with the act God which constitutes 
its being already behind it, already accomplished Thus Israel 
the wildefness period was ecclesia (Acts 7:38), like the new 
Israel after the resurrection. Contemporary Israel during the life-time 
Jesus was waiting community with the constitutive act 
God still the future. The disciples Jesus similarly, during his 
earthly life, were waiting community, waiting for the constitutive act 


Die Tauflehre des Neuen Testaments, 13-17. 
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God the future. They were not ecclesia. The attempt find 
the “thing” ecclesia though not the word present the disciple band 
during Jesus’ earthly life All can say that the 
promise the ecclesia was implicit Jesus’ assurance his dis- 
ciples would enter the kingdom result his redemptive deed (Luke 
22:29). Thus, once more, the resurrection revelation which 
constitutive the ecclesia; announces the accomplishment what 
the ministry Jesus was still promise and prophecy. 


curious that Cullmann, after finding the origin Christian bap- 
tism the historical life Jesus, seeks the origin the pre-Pauline 
Christian eucharist exclusively the post-resurrection meals the 
disciples. This healthy reaction against the view that stems ex- 
clusively from the Last Supper. Nevertheless, the Last Supper and the 
post-resurrection meals need brought into proper relation with 
one another. The Last Supper contained promise and prophecy the 
future Messianic Banquet (Mark 14:25, Luke 22:17-19, cf. 29). The 
resurrection encounters reveal the actualization and fulfilment the 
promise, and are thus constitutive for the reality the eucharistic event. 


Lastly, the resurrection encounters carried with them sense in- 
completeness. The eschatological reign God had indeed been inaugu- 
rated, but had not yet come its fulness; still awaited consumma- 
tion. The earliest preaching Jesus the Messiah stood under the sig- 
nature “not yet” and “until” (Acts 3:21). This revelation 
incompleteness associated the gospel tradition with the resurrection 
appearances (Matt. 28:20, Acts 1:6f.). This sense incompleteness 
gave rise the expectation return Christ. Here again the 
parousia hope has been read back into the Jesus him- 
self had not differentiated between the exaltation the Son man 
God and return earth. But from the resurrection onwards the 
expectation the parousia remains vital element the kerygma. 
Once more, while this element Christian faith has its roots the 
historical Jesus, constituted the resurrection encounters. 
Whereas, however, according Robinson, Jesus had envisaged in- 
definite prolongation history after his exaltation Son man, 


Cf. the attempts Schmidt 523.31-526.4 and Flew, 
Jesus and His Church, 23-122. 
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would seem that was the Easter revelation which brought home 
the disciples that they must look for limited prolongation this present 
age until the parousia. equally possible that the earthly Jesus had 
envisaged immediate consummation and that this expectation was 
reshaped indicated above the Easter revelation (cf. again Acts 
:6f.). 


sum up, therefore, while the Easter revelation all its manifold 
ramifications comes not something completely novo, but some- 
thing already rooted the mind and purpose the Jesus history, 
nevertheless that revelation decisively constitutive for the whole 
the earliest Church’s life and proclamation. Truly may say with St. 
Paul, “If Christ has not been raised, then our preaching vain and 
your faith vain” Cor.15:14). 


The Anomaly Galatians 


Faw, Bethany Biblical Seminary 


Paul’s Epistle the Galatians presents threefold anomaly which 
intriguing. While the individual elements involved have not gone un- 
noticed scholars, doubtful their bearing the ever-baffling 
problem the date Galatians has been sufficiently taken into account. 


First there the strange fact that this letter Paul’s which vivid- 
and with much detail reflects crisis, not one congregation alone 
but group churches, should resist long any final consensus 
date. While practically all scholars now assume date prior 
Romans, there far from unanimity which several possible 
periods Paul’s ministry prior the writing Romans gave rise it. 


The second aspect the anomaly this epistle the remarkable 
departure, several regards, this most thoroughly Pauline letter 
from Paul’s own established letter-form. Swiftly summarized there are 
these anomalous features the beginning the letter: (1) name 
associated with that Paul the omission found among 
the accepted letters Paul only Romans, (2) abrupt and unique 
expansion Paul’s self-designation apostle,? (3) soteriological 
expansion the opening benediction grace and peace, completely 
unique Galatians (4) the striking omission the expression 
thanksgiving praise firmly established all Paul’s letters that 
found even the short letter Philemon with the second-person 
pronouns there changed from the plural the singular.* 


third remarkable feature toward the end this letter the Gala- 
tians, which deals intimately with Paul’s personal relationships with 
his readers and gives such important place autobiographical and 
chronological recital, the omission (1) greetings from any per- 


Gal. 1:1-2; compare Romans 1:1ff. 
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sons associated with him, (2) names persons wishes greet, (3) 
travel plans intention coming see them, (4) deployment as- 
sociates visit them and (5) any request for, even interest in, their 
prayers. 


short, then, may observe that the letter whose “every sentence 
completely reflects the life and character the Apostle the Gen- 
tiles that its genuineness has not been seriously the very 
one which stands alone breaking almost every rule established 
letter-writing custom that apostle. 


will the purpose this paper trace growing line internal 
evidence bearing the relative date Galatians, add still further 
evidence pointing the same direction, and then show how the anom- 
alous features Galatians fit the date and situation indicated this 
cumulative evidence. 


The Internal Connection Epistles 


The exhaustive literature which has grown the attempt rec- 
oncile Paul’s trips mentioned Acts with those reflected his letters 
has produced many ingenious theories. None these, however, has 
been convincing enough displace all others and the result has been 
something stalemate among conflicting reconstructions. Perhaps 
then will remain for the internal evidence connection within and 
among the epistles tip the scales relative date one possibility 
another. 


Two factors need kept mind dealing with the internal re- 
lationships the thought and style the various letters. One the 
question the local situations and problems the churches which call 
forth the letters and the other the continuity and growth ideas and 
modes expression the part the apostle himself. not enough 
show affinities idea and idiom between two Paul’s letters. Sim- 
ilarity readership problems called forth circumstances might 
account for similar thought and wording apart from proximity time. 
What required order convincing show actual progression 
idea and expression through series three more letters vary- 


Lightfoot, Saint Paul’s Epistle the Galatians (ninth edition, Lon- 
don, 1887), 36-62. 


ing circumstance and readership and establish relative chronology 
their writing. 


Thus when stressed the similarities thought and 
style between Galatians and Romans, stating that almost every thought 
and argument Galatians could matched Romans, his evidence 
not nearly convincing his comparison Second Corinthians, 
Galatians, and Romans with regard the development specific ex- 
pressions. For example, compares Paul’s list sins Cor. 
Gal. 5:19-21 and Rom. 1:29f. and 13:13, and demonstrates that with 
respect number, arrangement and selection words, Galatians stands 
between Second Corinthians and Romans. similar validity his dis- 
cussion the development the doctrine justification faith from 
mere allusion First Corinthians, prominence but not full development 
Second Corinthians, and full treatment with antithesis, aphorism 
and scriptural sanction Galatians and Romans. 


Charles Buck, Jr., carried Lightfoot’s studies step further with 
careful study the key words the formulation justification 
faith the epistles regard faith noted that 
First Corinthians pistis used not the full Pauline sense but rather 
one the many gifts the Spirit, equal importance with wisdom 
and knowledge Cor. 12:8f.) but inferior love Cor. 13:2, 13) 
and with something the connotation trust higher knowledge. 
Second Corinthians 1-9 still not used the full Pauline sense 
the sole ground divine acceptance. Galatians for the first 
time, and then more fully yet Romans that pistis receives its full 
soteriological expression. Similarly, Buck reminds that work (ergon) 
the Corinthian letters never used the plural, never connection 
with law and never opposition faith, but that Galatians and 
Romans faith and works law are used frequently op- 
position. regard the concept freedom Professor Buck 
more complex development among these letters. Second Corinthians 
1-9 freedom dealt with terms spirit and flesh, also 
Galatians 5:1, 13, 16. But discussing freedom Galatians introduces, 
addition, the terms faith and Therefore, freedom discussed 
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one pair terms (spirit and flesh) both Second Corinthians 1-9 
and Galatians and additional pair (faith and works) Galatians. 
Romans employs both pairs terms. Summing up, then, Buck has 
shown development from Second Corinthians 1-9 Galatians 
Romans regard the use the word faith, the idea works, es- 
pecially connection with the law and contrast with faith, and 
the concept freedom its dual connection with spirit and flesh and 
faith and works. 


Actually one might step further search for the progression 
ideas among thése letters. Paul’s use the term “Spirit” shows con- 
siderable development. Buck observes, the stern letter (Second 
Corinthians 10-13) the idea Spirit scarcely mentioned, while 
Second Corinthians 1-9 becomes prominent. 


Briefly stated, the Spirit mentioned Cor. 3:6-8 dispensa- 
tion which gives life and set contrast with the written code which 
3:17 “the Lord the Spirit” and “where the Spirit the Lord 
it, there freedom” and 5:5 the Spirit spoken given 
guarantee the eschatological release redemption. Thus Second 
Corinthians 1-9 Paul’s doctrine the life the Spirit early 
stage; important but has not yet reached the proportions achieved 
Galatians and Romans. Second Corinthians the Holy Spirit 
mentioned simply one several qualities which Paul commend- 
ing himself, ranked along with “purity, knowledge, forbearance, kind- 
ness, genuine love, truthful speech, and the power God.” Galatians, 
however, the Spirit used synonymous with the totality the gos- 
pel, expressing the new relationship, the daily walk and the source 
all Christian ethics. 3:1-5 Paul chides the Galatians for having be- 
gun with the Spirit (the true gospel) and now ending with flesh; 
4:6 the Spirit what brings the new state sonship contrasted with 
and then 5:16, 6:10 his whole paraenesis based upon the 
life the Spirit. The Galatians are “walk the for the 
flesh and the Spirit are set sharp 5:18 they are 
the Spirit” and free from the law, and walking they 
are avoid the works the flesh but manifest the “fruit the Spirit” 
from which flow all the virtues, including many the same ones listed 
Cor. 6:6 coordinate with the Spirit and not necessarily issuing 
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from it. Walking the Spirit, being led the Spirit and bearing the 
fruit the Spirit are summed Galatians 5:25 the statement 
that they are “live the Spirit.” therefore quite evident that 
the time the writing Galatians the “Spirit” much more than one 
the gifts graces; represents the totality them, that Gal. 
6:8, passage sowing and reaping quite comparable the one 
Cor. 9:6, the sowing “to the Spirit.” 


When one turns Romans one notes that the life the Spirit 
continues the summation the gospel Galatians, with Chris- 
tians defined those “in the Spirit” and “not the and with 
the same expression living the and being led the 
however, the Spirit becomes the link between the pres- 
ent and the eschatological eras, the source the Christian life well 
the locus its activity: “If the Spirit him who raised Jesus from 
the dead dwells you, who raised Christ Jesus from the dead will 
give life your mortal bodies also through his Spirit which dwells 
and this life, frequently pointed out, which Romans 
12:1 picks its reference the “living sacrifice” and proceeds 
develop the longest paraenetic section all Paul’s letters, Romans 
12-15. Lightfoot saw considerable parallel between Galatians and 
Romans Equally remarkable are the parallels, both idea and 
expression with the same type progression thought, between Gala- 
tians and Romans 


Progression Death and Resurrection Motifs 


Quite independent both Lightfoot and Buck, and, for that matter, 
quite apart from the problem Galatians, the present writer made 
study the concomitant phenomena (1) the decline Paul’s ex- 
pectation being alive the parousia and his acceptance his own 
death probable and (2) the sudden flowering his use death and 
resurrection symbolism Corinthians 1-9 and its standardization 
Romans and later letters. This paper, entitled “Death and Resurrection 
the Letters Paul” was read the joint session our two societies 


Rom. 8:9. 
Rom. 8:5, 13. 
8:14. 
8:11. 


last the end that paper, this writer ventured statement 
the implication this discovery for the relative date Galatians, 
noting that Galatians has the symbolism manner lacking the ex- 
uberant enthusiasm its first appearance Corinthians 1-9 but not 
yet standardized after the fashion Romans. This justifies tentative 
placement Galatians between the Corinthians letters and Romans. 


Since the publication that paper, this writer has had opportunity 
examine more closely one unique characteristic the death-and- 
resurrection symbolism found Galatians, namely the prominence 
the figure crucifixion. instructive note the progression 
Paul’s thought regarding the cross and crucifixion and their correlation 
with the idea believers’ symbolic death and resurrection. First 
Corinthians chapters and that Paul first speaks preaching Christ 
using the term the which folly those 
who are perishing, stumbing-block Jews and folly 
had decided “to know nothing among them except Jesus Christ and him 
But all First Corinthians does not speak himself, 
anyone except Christ, crucified. One might surmise from the 
rhetorical questions Cor. that shrank from bold identi- 
fication himself any believer with that special experience Christ, 
for asked, with some feeling, Paul crucified for you? were 
you baptized the name Paul?” Second Corinthians 1-9 for 
the first time, result the deadly peril and affliction Asia which 
utterly and unbearably crushed him that “despaired life 
noted the former paper, Paul began for the first time face the 
possibility his own death and use death and resurrection 
symbol the experience the believer, both himself and others. 
Wide and diffuse though the range application this death-and- 
resurrection symbolism believers Cor. 1-9, Paul not yet 
bold enough speak terms crucifixion. had begun see 
parallel between his sufferings and the sufferings Christ back 
Cor. and 12. There relates his toils and sufferings showing 
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his weakness, the only grounds his thought picked 
again 12:9f., where says will more gladly boast his weak- 
nesses that the power Christ may rest upon men, and for the sake 
Christ will content with weaknesses, insults, hardships and the 
like, for when weak then made strong. Then Cor. 13:4 
practically makes his experience parallel that Christ stating 
that “he [Christ] was crucified weakness, but lives the power 
God” and “we are weak him, but dealing with you shall live 
with him the power God.” Full identification with the death and 
resurrection Christ, the symbolic use applied the spiritual life 
the believer, then comes some profusion Cor. 1-9 but never 
does Paul quite use the figure the cross crucifixion applied 
the believer. That step remains taken Galatians, assuming that 
Galatians follows Cor. 1-9. Paul speaks having died the law 
being crucified with Christ and having Christ live within then 
tells how all who belong Christ have crucified the and 
finally speaks the cross Christ that which double crucifixion 
takes place, the world being crucified the believer and the believer 
the Galatians, then, not only the identification Paul 
and other believers with the sufferings Christ clearly stated but the 
bold and distinctly Christ-like form suffering crucifixion adopted 
the favored form expression. Romans the general idea 
identification with Christ death and resurrection continued, now 
connection with the rite baptism, with the formula being bap- 
tized into Christ (eis Christon), being baptized into his death (eis ton 
thanaton autou), buried with him baptism into death and raised with 
him “walk newness Then the crucifixion figure 
used (its only occurrence with this meaning outside Galatians) “We 
know that our old self was crucified with him that the sinful body 
might destroyed and might longer enslaved Thus 
again find evidence clear progression thought from Second 
Corinthians Galatians, continued Romans. 


Altogether now these various studies have seen several strands 
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thought traced through the Corinthian, Galatian and Roman corre- 
spondence: the vices, faith, freedom, law, flesh, Spirit, death-and- 
resurrection symbolism and the disciple’s symbolic crucifixion, and the 
evidence inter-relatedness the letters cumulatively suggests 
order Second Corinthians—Galatians—Romans. 


Galatians Among the Corinthian Letters? 


What then shall say the view sometimes advanced that the 
similarity thought and mood between Galatians and the letter 
anguish Second Corinthians 10-13 would argue for date for Gala- 
tians somewhere among the Corinthian letters, around the time the 
letter anguish and before the letter joy and relief Cor. 
collection parallel passages linking Galatians with Second Cor- 
inthians may easily The difficulty with this approach 
that merely list parallel words and phrases not itself sufficient 
prove identity time, although may indicate general proximity 
time. The list parallels between Second Corinthians and Galatians 
needs balanced the even more impressive list parallels be- 
tween Galatians and Romans. What necessary show the progres- 
sion thought and word among three more writings have at- 
tempted do. 


true that both Second Corinthians 10-13 and Galatians Paul 
writing under considerable strain. common mood agitation per- 
vades them both. But important note some significant differences 
between them both mood and the expression that mood. 
Second Corinthians 10-13 fragment the letter referred back 
Cor. 1-9, was written “out much affliction and anguish heart 
and with many written test them know whether they were 
and was closely related the crisis which Paul describes 
“so utterly and unbearably” crushing that despaired life 
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examination this fragment (our Cor. 10-13) shows indeed 
letter which humble alternates with cutting sar- 
deliberate boasting mixed with self-accusations its utter 
loving broken rhetorical and fear- 
ful anticipations his coming and are followed threats spoken 
out admitted and concluded pleas for their improve- 
is, short, letter full uneasy boasting, mocking sar- 
casm, and fearful cajoling. the writing desperate man who 
has tried everything else and now with nothing lose, throws reason 
the winds mad attempt bring his readers sanity. The 
Epistle the Galatians, however, while exhibiting similar defensiveness 
and tendency toward sharp threatening remark, has none the 
abject, crawding cajolery self-accusing insecurity the fragment 
found Second Corinthians. much more stern, sure-footed, and 
decisive. Compare, for example, Cor. 11:1, 12:13, the section which 
Paul calls himself fool, with Galatians 3:1ff. where not Paul but 
the Galatians who are fools! Cor. 11:4 there statement which 
sounds like Galatians 1:8, “For some one comes and preaches an- 
other Jesus than the one preached, you receive different 
spirit from the one you received, you accept different gospel from 
the one you accepted. But notice the difference between the 
apodoses the sentences the two writings: Cor. 11:4 Paul says 
that this other gospel preached they, his readers, will probably sub- 
mit it, but Galatians says that anyone preaches another 
gospel, let him accursed, and they did not hear aright the first 
time repeats it, “let him accursed!” These passages well illustrate 
the difference between the two letters, the difference between the writ- 
ing one who desperately insecure Corinthians 10-13) and one 
who has enough security hurl challenge the pillars 
the and call people fools with fine disdain the outcome 
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This exactly what one would expect Galatians writ- 
ten after the victory achieved the Corinthian crisis reflected the 
letter joy Second Corinthians 1-9. The defection Galatia was 
serious and Paul was indeed agitated, but with the Corinthian crisis 
successfully behind him could, the time the writing Galatians, 
firm his defiance one who had been through this sort thing 
before. 


Galatians after Second Corinthians 1-9, our evidence 
seems indicate, then number isolated passages the letter be- 
gin take meaning. Paul has just passed through the severe 
trial the Corinthian crisis and has carried with him vivid memory 
some its more devastating features then number the allusions 
Galatians may reflect not much succession bitter experiences 
with the Galatians, but sequence experiences first with the Cor- 
inthians and now with the Galatians. this connection Lightfoot 
were still pleasing men, should not servant Christ, and 5:11, 
“if still preached circumcision, why still persecuted?” and then 
especially the final retort the epistle before the benediction, “Hence- 
forth [after going through what have gone through] let man 
trouble me; for bear body the marks Lightfoot 
also mentions the “earnest abruptness” Galatians 6:1ff., where Paul 
suddenly says, “Brethren, man overtaken any trespass, you 
who are spiritual should restore him spirit gentleness,” re- 
ferring back the severe rebuke which the Corinthians dealt their of- 
fending brother, which turn brought forth Paul’s plea for forgiveness 
and comfort for the chastened one Cor. 2:5-8. And, this con- 
nection there might added the further example which the Cor- 
inthian experience heading off crisis bringing the ringleader 
local censure would lead Paul quite naturally make the remark 
does Galatians 5:10 about their own leadership, have confidence 
the Lord that you will take other view than mine; and who 
troubling you will bear his judgment, whoever is.” 


Another striking parallel between Galatians and Corinthians 1-9 
can also best accounted for the supposition that the Galatian let- 
ter follows the Corinthian fragment. Corinthians 5:16-17 Paul, 
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after his varied application death and resurrection his life and 
the life the believer general, makes the statement that any one 
the old and the coming becoming the new. The spontaneous 
way which the expression new creation” comes out the 
context Second Corinthians makes quite probable that this more 
original usage than that Galatians 6:15. where seems taken 
for granted something previously known and left totally un- 
explained the statement, “For neither circumcision counts for any- 
thing nor uncircumcision, but new creation.” 


The Explanation the Anomaly 


The cumulative and mutally supportative evidence internal inter- 
relationship epistles seems press for relative order Second 
Corinthians—Galatians—Romans. Let now see the anomalous 
features Galatians with which this paper began any way corroborate 
this relative dating Galatians the context Paul’s ministry 
known from his letters and the very brief sketch Acts 


assume, seems quite evident, that Second Corinthians 1-9 
was written from Macedonia after Paul had completed his work 
Ephesus, had gone north Troas and had failed find Titus there** 
only find him later Macedonia, then Galatians, have been writ- 
ten after Cor. 1-9 and before Romans, would have come out either 
the Macedonian sojourn from Achaia before the writing Romans. 
not quite probable that, after his strong appeal the Corinthians 
get work and complete the offering for Jerusalem which they had 
begun the year before and his promise sending men them assist 
them this Paul would himself spend some time Mace- 
donia before going Corinth? This would provide ample oppor- 
tunity for the writing Galatians and account for its proximity both 
the Corinthian crisis just passed and the Roman letter yet come, 
indicated this study. course, Achaia itself might the place 
writing Galatians, which case the contact and parallels with 
the Corinthian situation would even more meaningful. 
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When look the various aspects the anomaly Galatians 
note that there are two these which Galatians shares with Romans 
alone and which therefore corroborate the impression time connec- 
tion between these two letters. One these the omission the names 
any associates with Paul the letterhead. Romans alone, all 
Paul’s extant letters this time, there one named mentioned. 
Galatians 1:2 one named but associates are referred gen- 
eral “all the brethren who are with me.” This would certainly fit the 
situation either Macedonia Achaia know the period 
prior the trip Jerusalem with the offering, period the gather- 
ing together the deputies from the various churches different 
stages preparation for their journey. picture such going and 
coming associates well reflected Cor. 8:16-24 where Titus and 
unnamed brother are being dispatched and then bit later the 
brethren “who are messengers the churches” are mentioned also 
present. Compare with this the statement Acts 20:1-6, where seven 
different individuals are mentioned name Paul’s companions 
travel representing several different congregations. What more 
natural type greeting, then, reflecting this situation than Paul’s 
very inclusive “all the brethren who are with me?” The other aspect 
the anomaly which links Galatians and Romans together the ex- 
pansion Paul’s self-designation apostle. Galatians 1:1 this 
done the use three prepositional phrases and participial one, 
introduced abruptly that translations usually set them off with dashes 
then Romans, written not too long afterwards according our hypoth- 
esis, the same type thing done again even larger scale 
but smoothed out make better grammatical connections. 


Then there are two the anomalous omissions from Galatians having 
with travel arrangements. was Paul’s practice visit his 
churches whenever possible, especially when problems se- 
rious consequence were dealt with. That this was still his think- 
ing the time the writing Galatians shown statement 
4:20 that epistle, could wish present with you now and 
change tone, for perplexed about you.” Each the extant 
Corinthian letters contains carefully worded statements Paul’s in- 
tended journeys, including least one trip not the original plan, the 
emergency “painful visit” referred Second Corinthians 2:1. 
fact, the Corinthian story rather clearly marked out for these 
explicit travel notes. This same characteristic noted Romans, 


where both near the beginning the letter (1:10-15) and toward its 
close (15:22-29) the apostle mentions rather explicitly his plans for 
coming see them. Even Philemon and Philippians, though writ- 
ten within the confines imprisonment, there are hopeful notes re- 
lease and promised The exceptions among the extant letters 
from period before our date for Galatians are First and Second Thes- 
salonians. The omission specific travel plans their case instruc- 
tive. First note that Paul had the same impulse come all the 
letters, expressed Thess. 2:17, endeavored the more eagerly 
and with great desire see you face face because wanted come 
you—I, Paul, again and and 3:11 the same letter 
prays that God and the Lord Jesus will direct his way them. But 
there are explicit travel plans because the time the writing 
these letters (or letter, Second Thessalonians not genuine) was 
Corinth the so-called second journey with plans elsewhere 
and prospect seeing them the foreseeable future. other words, 
outside Galatians travel plans are mentioned the letters only when 
early visit contemplated. The omission mention such plans 
would seem signify possibility visit within the next several 
years. This the most natural way accounting for the omission 
Galatians. Closely related the matter personal travel plans the 
sending associates various churches. Usually Paul sent his as- 
sistants when, for one reason another, himself could not go. The 
many references such deployment personnel connection with 
the Corinthian situation case point. The absence any such 
notes again, outside Galatians, only explained the fact that 
such missions were contemplated. Combine these two features the 
letter, the fact that visit his own part his associates 
planned, though highly desirable under the circumstances, and again the 
case one which best fits time earlier than the Ephesian ministry, 
and more likely the period Macedonia Achaia before the offering 
trip Jerusalem. 


The other factors listed the complex anamoly letter-form 
found Galatians not have direct bearing its date, but they 
certainly offer obstacle time between Second Corinthians and 
Romans. The soteriological expansion the opening benediction 
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grace and may due primarily the eagerness the apostle 
begin his intended message the Galatians with especially per- 
tinent reference gospel deliverance “from the present evil age” 
which feels they are embroiled, anticipatory expansion com- 
parable his expansion his self-designation apostleship the first 
verse which lays the groundwork for his defense apostleship fol- 
low. Then the most dramatic breach letter-form the whole epistle, 
the omission the usual thanksgiving and mention prayer and praise 
1:6, may due part his already having anticipated both his 
apostleship and his gospel deliverance and, perhaps more, his 
great agitation and eagerness get the problem hand. But there 
nothing either the foregoing feature which would make im- 
probable the suggested date for Galatians. The absence Galatians 
any expression mutual intercessory prayer request for prayer 
behalf the apostle may largely due the spiritual estrangement 
Paul feels the crisis which has caused him burst forth with such 
indignant astonishment, but would also fit situation which there 
little prospect further contact between him and his readers, the 
date suggested would entail. 


Conclusion 


Briefly summarized, then, this paper has wrestled with the anomalous 
features Galatians, its remarkable departures from usual Pauline 
letter-form, following and adding line studies internal 
interrelationships the epistles Corinthians, Galatians, and Romans, 
which point cumulative fashion the dating Galatians between 
Second Corinthians and Romans. This order was then tested against. 
the possibility date for Galatians among the Corinthian letters and 
for the light throws number minor passages Galatians. Final- 
ly, was tested the explanation offers for number the anomalous 
aspects Galatians. the case submitted here valid, these features 
Galatians still present anomaly, the sense departure from 
Paul’s usual letter-form, but longer enigma, riddle which 
defies explanation. 
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